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unrealised dream of obtaining some of the Commonwealth state aid funding to
sustain the NCC in the late 1960s) are treated with the same emphasis as well
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For the most part, Crusade or Conspiracy? is an empirical work. Except in
the final chapter where the author indicates that he is very much on the side of
Cardinal Gilroy, whom he refers to as ‘one of the Church’s leading figures in
Asia and the Pacific’. And very much against the Mannix/Santamaria position.
The latter is described as a ‘propagandist rather than an intellectual’. Gilroy was
never a leading figure and Santamaria never aspired to be an intellectual.

Crusade or Conspiracy? is not bedside reading. Not for those who want to
stay awake. But it will remain a significant reference book covering an important
area of Australian history—at the level of both church and state.

Gerard Henderson

Paul. ORMONBE, ed. Santamaria: The Politics of Fear. Spectrum Publications,
Melboume, 2000. Ppb. 211 pages.

No other country’s Catholicism produced a figure like B.A. Santamaria. And
if he had been destined to exist somewhere, Australia should have been the least
likely place for him to fall to earth. The sceptical, secular, isolated Anglophone
society of mid-twentieth-century Australia was stony ground for an ideologue
with a European sensibility and a vast plan to reorder society according to a
rational and divine order.

Any new book on the sources and meaning of the Santamaria phenomenon is
welcome. Santamaria: The Politics of Fear is not however exactly new. It is
largely a re-run of Paul Ormonde’s 1972 book, The Movement. Santamaria’s op-
ponents from the leftist Catholic Worker group of the early 1960s, Max
Charlesworth, Xavier Connor, James Griffin, Val Noone and Ormonde, regroup
to have the last word on why they were right all along. They take no notice of
anything that has come to light since 1972, such as boat people or Soviet ar-
chives, that might suggest there was anything whatever in Santamaria’s claims
about the reality of Communist threats. It is a book that would look naive if it had
appeared in, say, Czechoslovakia.

From the point of view of Catholic history, the most interesting chapter is
Colin Thomton-Smith’s trawl through all the surviving evidence of Santamaria’s
early speeches and writings. Some lurid quotes are tumed up, such as his 1936
defence of the Italian invasion of Abyssinia: ‘Italy had only two altematives,
Haile Selassie or Marie Stopes, war or race suicide!’ An attempt to pin anti-
Semitism on Santamaria is not entirely successful. There are no actual anti-Se-
mitic statements in his name, although a filler in one issue of the Catholic Worker
under his editorship is an item downloaded from Action Francaise propaganda
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that arguably has an anti-Semitic tinge, while Santamaria’s mentor Denys Jackson
took European Catholic theories about a world Jewish-Masonic-capitalist-pinko
plot more seriously than they deserved.

Thomton-Smith touches more on the true origins of the Santamaria thought
world in his remark that ‘Any twinges of theological doubt he may have had were
dispelled by the triumphalist certitudes of Archbishop Sheehan’s Apologetics and
Christian Doctrine’. ‘Triumphalist’ Sheehan may have been, but he knew a valid
argument from a piece of cheap rhetoric. The reason Sheehan worked so hard
with argument was that he knew outsiders were not convinced by the alleged
certainties of Christianity, and that convincing argument was the only way (0
challenge them. The message of Sheehan’s Apologetics was that anyone could
promote an ideology as far out of step with the historically limited platitudes of
the day as he liked, provided he had a chain of rigid deductions from first princi
ples to rely on. By the late 1960s, when the leftward tide of opinion was running
at its strongest, there was only one accessible media outlet where a coherently
argued response could be found. It was Santamaria’s weekly TV slot, ‘Point ol
view’. Many a student radical surreptitiously tuned in to it, and more than a few
came to wonder if all the good arguments were on one side.

James Franklin

Joun McSweeney. A Meddling Priest: John Joseph Therry. St Paul’s Publica
tions, Sydney, 2000. Ppb. xi + 178 pages. Illustrated, Bibliography, Index, Chro
nology. ISBN 1 876295 32 5

The title intends praise for its subject: Therry is McSweeney’s hero, both (o1
sound as well as for debatable reasons. Pains are taken to understand, and nearly
excuse, the pioneer priest’s difficulties with any authority save his own. Despite
this, Therry does deserve admiration for many things, especially his encrgy, de
termination and perseverance. His sticking at his haphazard ministry, as his many
legacies bear witness, make his priesthood one deserving of emulation. Consider
that the earlier, convict priests returned to Ireland as soon as they were able, that
Ullathome preferred not to remain here, that others found solace in wine, women,
or both, and that some became authoritarian bullies. Therry, though at times over
bearing and, it seems, a loner, achieved genuine popularity as well as division.
He thrived best, it seems, when he was accepted and awed as the indispensable
priest.

McSweeney has two ties of sympathy with his subject. Both came to Aus
tralia from the same part of Ireland; each came as a priest. These tics sticngthen
the quality of advocacy which characterises the work. McSweencey set out 1o
produce a popular history, one free of the criticism which, he fecls, compulsorily
and distortingly pervades academic histories. In particular he set himself the task
of correcting the view of Therry presented in the late James Waldersee's 1974
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